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INTRODUCTION

A quick glance at the diagram on page one showing the area
covered, indicates its compactness and contiguity. Iech settle-
ment is just a stone-throw form the other yith only Banda and |
Sampa at the ends which out-distance the others.

Despite its close-up nature the populgtion is heterrogeneous with
complex traits of culture by way of religion, dress, behavioural
patterns and attitudes. “hile a sizeable proprotion profess

islamic religion the rest are traditional religionists. Many
languages are spoken. For instance, the Muslim enclaves compri-
sing Namasa, Mengye and Broghane speak Weela, Gyogoplé and Nto-

gore respectively. The other groups, namely: Hani, Sampa, Banda
and Debibi speak Bono, Nafara (for Banda and Samps) and Palla.

My discussions with Mr. Persson revealed that the Iin victs have
classified all these numerous languages under the Iigbi 4TOUpe

The Nafana race consists of Banda, Sampa and Debibi. ‘he Hani
people represent the Bono "duoduakwa" while the Mande comprises
Namasa, Mengye and Broahene (partly). The Banda-Muslims, who now
inhabit “7enchi, is within the Mande for they were brought zlong

from those regions. The research student should carefully consider -
the traditions of origin of the various ethnic groups because as
land is the basis of social organization they tend to claim that théy
migrated from nowhere or from the heavens or holes.

On the strength of avaible evidence I am inclined to think Naﬁasa

had been the cradle of ancient civilization in the Beo (Begho) Kingdom.



Her history is full of rich meterisl with & long 1ist of rulers

chronologicelly asrrange Ja

Christ. But the Nafana traditions seem to nullify this olazim.

According tc them, two kingdoms existed bafore the o once of

(h

Namasa. These v the Polo ssa. and the Gysmers kinzdoms. I

during the Gyamera period that the Nafana (Banda and Sampa) came

from Kakala to settle ih'the arcea. that the

Kolossa inhabited the same arcs wherc momznt .
This contention is supported by Agyeman Dua”and my own work among
the Gyaman who say they came to moet the Fpantre (Naf ana) and the
._ '_ 2 - 3 -
hulamo (Bontuku) whom they later defeated and took their land. ;
‘The frequent use of the word "King" may be found non-conven-
tional here. The only erplanstion I ofi'er is to designatc the

title to a ruler of an ethnic group so as to differcntiate him from

his sub-chiefs. 3o the king si nds out distinetly from the' lesser

chiefs. I am at a loss with the terms "Palla" and

1: The 1list contains more than thirty kings. No list: has equalled .
this so far in the region
2: See Ghana Notes and Nusries Ne. 9, November, 1965 pp. 36-39.

There has tesn a land dispute between Sampa and
(Gyaman). I was shown some documents by Mane Lo
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The Debibi people claim to be both "Palla" and "Mpantra™. But the
Nefana (Mpantra) deny any close affinity with them. I hope, more
research work will clarify the situation - Are the Palla and Nafana

the same people?

ACCULTURATION:~ With thc only exception of Hani (Zegho) the rest

are non-Bono speakers. rhe Namass clzim to be the true indigenous
people. But this is not confirmed by the traditions of the other
ethnic groups. It shculd also be borne in mind that.NamaSQ, Mengye,
and Broahane have heavy Moslem populations - over 909% in respective
areas.
The physical appearance of the three ethnic group is quitc different
from those at Banda, Sampa and Debibi. <the men lool tall, strong
apd hefty with good physique unlike their “dwarfish" and "smallish"
neighbours. They seem to have travelled far and wide and have
‘Western tastes e.g. clothing and teking tea or coffee after meals.
Their way of life, bahaviour and culture is quite different and this
is conspicuous to any visitor. They do not own stool property like
palanquin, swords and the Black stool. The few they have.were given
thgm by outside powers. fhe'Gyamans introduced gold-plaited swords
~to them whilethe Asantes presented gifts like palanquin, swords and
asipim chair as partners in war.

Their long association and interaction with other peoples,

particularly Asante, has affected their 1anguage-cu1ture.l

1l: I am soley concerned with the non-Bono speakcrs here. This is
similar to the situation with Badu and Seikwa (Kulamo).



Though they heve locel placc-names yet they have come te adopt those
imposed on them by their cenguerors Asante and Gyaman. This is a

typical exampie:—

Imposed Name - . Indigenous Name
(1) Debibi | (1) Gbizige
: {
] (>}
(2) Namasa ! {2) Demisez or Demusa

N

(3) Sampa N (3

(4) Banda
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call it I'ukai ocor-

I"U.p't ed) .

roghane 5) Bokena
(5) Broah : (5) Bol

£
(6) Memgye 4 (6) Tugeye

I feel the imposition was done so that the conguercd ni-ht identify

1

h )

he Aganis whilosophy

-

with the conquerors. This vwas in lins vit

i

of "Obi Nkyere Obi ase™ -~ (No one points to the snccstioy 03 =ndther)

As I have elready indicated somewhere else this egrca is.a .rich

hide—out.by Samore. Moredver, it h~d been the centre of acﬁiﬁity
between the great warring kingdoms of Asante and Gysman for dénturies.
The works of Messrs. Carcl D. Jordan end Andrew PcrssQnI(Banda and
Broahane) béfh of t e.Iﬁstitute-of Linguistics, Llamszle, ﬁiii in no

mean measure serve to uncarih the past activitics of these people.
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These anthropologists have been interacting with the inhabitants for
several years and will get a better vie. of the structural and
behavioural patterns of these societics. #lready Mr. Jordan has
made seve?al collcctions of material and som2 publications to his
credit and he is also working on translacing the Holy Bible into
Nafara. His counterpart, Mr. Persson is le~ving no stone unturned.

and has alsoc come out with a paper entitlali "Some Oral Traditions

of Brawhani" which Dr. Kropp Dakubu kindly gzave me a copy of the.one
deposited in the Institute of African Studies Library at Legon.

Sogg of the difficulties I experienced in this area included
(a) lack qf transport (b) lack of water (c) unpassable roads and
(a) accommodatiqn to some extent. My only sdvice to all future
researchers is not to take up any assignment hoie between January
and July - No wateri! All the streams gct dried up during this
period. Coincidentally, the ideal period which is after June brings
in incessant rains which cut deep gullys in the roads to render them
unmotorable. It is pathetic to note that an industrious farmer ot
Broahane di5posed of his 500 (five hundred’ tubers of water yam
(afaéeg) for only £5.00 (five cedis). This is quite incredible but
yet,it:aid happen. His explanation was that these yams were getting
rotten. Jith tholba@ condition of the roads the driver he approached
was not prepared to charge not less than £100.0C (one hundred) to
convey them to the nearest market at lechimen; and moreover, this..

would leave him with no profit.
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So he had to dispose of the whole 1ot for such g paltry sum to buy
MPAWA" - locally treated tobacec.

Despit' som¢ hardships and other inconveniences I found the

N

exercise exciting, adventurous, and irtcresting. One would love

Y .

to see the non-descript range of Benda Hills immediately bcyond

Banda - ithenkro, Tt is just o beantiful scenery and I'ill trea-
sure the memors of it for long

My attention was also drazim to a mysteridus tree which

9
L

emergéd frbm an opening at Dompofie near Innda. sccording to
Mr. Péfééon this opening swallowed up almos. = whole group of
people. fhé pﬁly survivors now form a housechold with a distinct
languagévaf tgeir own. It is worth extrscting something from them
beforé they get extinet. There is the much-talked-of Banda Lake -
under tﬁe Makalsa Chief. Its water is neither boiled nor drunk
wifhoﬁt.goiné through some rituels. I hopz, this beautiful lake
coul& Ee aevéIOPed to attract tourism.

:In édﬁdlusion; T remind all readors “hab 211 the tapes usod
in this éxgrcise have been deposited in the Institute's Libfafy
at Legén.:.That T conducted the interviews in Bono dialect mosfiy;
and fﬁar the Kulange was used on only one occasion at Eroahane
where thé informant was well verssd in i%. This was done to clarify
a point in Mf..Persscn’° paper e« ~licr mentioned.: I express my very
sincere thanks to all the chiefs who co-operated to make my work ai

success, especlally, Nana Sampashene who made available to me some

valuable documents.

e ve Il Owusuh

o /0 /76



ORAL TRADIIIONS OF BANDA B/A

Respondent s:-

(1) Name: Nana Kofi Dwuruh
Status: Omanhene of Banda Traditional Area.
Age: 150 years

Date: 9th June, 1976.

(2) Nana Kofi Mensah, Gyasehene, 45 yrs.

(3) Nana Sienyono Kwabena, Akyeamehene, 50 years

(L) Nana ‘Wulo Aboateaa, Banimhene, 67 years

(5) Kwame Donkor, chief Farmer, 50 yrs. .

(6) Pastor J.X. Yeboah, African Faith Tabernacle Congregation

church, 55 years.

Others in attendance were:

(1) J.¥. Dwuruh, Oheneba (Prince) 2k years
(ii) 4.A. Abenknn,. Oheneba (Pripce) 32 years

(iii) Kingsley K. Kuma,-Ohenenana,l'Zl years.

Prayeru(Apaee) by Nana Kofi Dwuruh himself.

This was said in Nafara but Nana's voice was so faint that
I could not write it down.
The translation was done in I'wi by Nana Kofi Mensah, Gyasehene,

of Banda Iraditional Area.

1l: The King's great grandson.



- 100 -

The Translated Version

(1) Bere a Nananom firii Kakala (France)1 baa asase yi so
Nananom betenaa asase yi so asomdwoee mu
' Nanz seisei yesee yenkyere abakosem
Lbakosem ne se ye baa ha betenaa asase yi so no

Nana Kra Longo na ode yen baaee

(2)  Afei bere a yereba no na Sampa
Sie Nyonogbo na oka ho
Na yebaee no na Nananom tee no gyaa Sampa
Se tena ha, na mereko anim

Akotena bepo no ase

(3) Afei sezisei Kra Longo a ode yen firii France
Baee no nsa a yede bo mpaee
Ame dwumadie no akoso nie
&nti wo nsa ni gye

Se yekasa a yenkasa mfom

(4)  Se asem a yerebeka enni mu-
Enti Nanag Sie Longo wo nsa ni
Mo mmoa yen se asem a yerebeka agu
Afiidie yi mu yi enko so

€mma yen mfom na dee yerebeka biara entene

(5) MNti wo nsa no no
Nana Kra Longo wo nsa ni
Nana Sie Longo wo nsa ni
Mpanyimfoo a mo baa akyire
Mo nsa ni mongye nom
Ma yenko dwumadie no so

Ma enko so pepeepe ma yen

I: This refers to the Republic of Ivory Coast.



English Version (Transliteration)

(1)

(2)

(3)

(5)

When our ancestors left Kakala for this place
They came to settle here in peace

Now we are asked to tell our history

Our history is that when.we came to settle here

Nana Kra Longo was our leader who brought us.

Again when we were coming Sampa
Sie Nyonogbo was with us

But he was left behind at Sampa
By our ancestors to stay there

‘While Nana left to go and stay below the hill

It was Kra Longo also brought us from Francel

And we are pouring this libation in his honour

‘To let this interview be. successful

So this is your drink

then we talk don't let us falter

Let what we are going to say be acceptable

So Nana Sie Longo, yoﬁf.dfink g
Help us so that what we say into this machine
W#ill be right

Don't let us falter

Let what we say be straight

So this is your drink

Nana Kre Longo, your drink

Nana Sie Longo, your drink

All the Elders who came after
This is your drink and drink it

To let the interview be successful

And let everyfhing be orderly for us.

i

That is the present Republic of Ivory Coast.
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Where did you come from to settle this area?
Kakala. .

#here is Kakala?

In France, Gyimini linér.

@hy did you leave your former place?

There was a stool dispute over succession and inheritance.
Who wes the true successor?

Kra Longo. He was entitled to inherit the stool wives
(Kunafoo) but this was denied him so he left to build a new
township.

How did you leave?

Je ‘came in one group and Sampa Sie Nyonogbo was with us at

that time. The Tampi péople.were with us too.

ho are the Tampi people? -

They are now in (France) i.e. Ivory Coast. Thus three groups
of oﬁé family came; viz. ‘

(i) Kra Longo
(ii) sie Nyonogbo

(iii) The Tempi
But the overall leader.of the three groups was Kra Longo.
Did you find any other people living here when you arrived in
this place?
Nobody was here up to the R. Taiﬁ;: Nana‘Agyeman had not then

come to settle here. .

1: In the neighbourhood of Gyimini (Jimini).
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#ho was this Nana Agyeman?

The Gyaman King.

hat language did you speczk when you arrived here?

Banda Kasa (Banda language).

Could you give us the name of that language?

Nafana.

How do you call the Banda people?

Nafana.

Do the people and the language the same?

No, the language is called NAFARA while the people are NAFANA.
Do you think your language has changed?

No.

How was your state founded?

The founder was‘Kra Longo.

How did you c;ome by the name Banda?

Ouf ancestors went to the Mfanti war on the side of Asante.
On reaching khmasi we insisted going straight to the coast to
meet the enemy without a sleep-over at Kumasi. Thus we were
referred to in Twi (Bono) "Ba Nda" - They did not sleep.

The phrase "Ba Nda" became Banda up to this day.

de got to know the Asantehene through Nkoranza Baffoe who
befriended our ancestors.

ihich states have been your neighbours?

We heard only of the Mo people who are just beyond Adre (i.e. the

Black Volta).



R T

Qe List of Kings:-

A (1) Xra Longo
(ii) Sakyi
(iii) Pezoo
(iv) Ohene Gyira
(v) Habza
(vi) Nana Dsbla (Debila)
(vii) Yaw Sie Longo - He went to the iifanti war

(viii) Nana Kofi Dwuru - (present king).

0. List of Oueens:-

As (i) Yadwo Gongo
(ii) Kyame Brofea - She weas noted for her breavery and beheaded
women who went contrary to. custom e.g. getting pregnant When
customary rites and not been performed. She also did the
singulary deed by cutting the head of the defeated Kolos§a
king; hence the title "Brofea" - knife.l
(iii) Kodongi
(iv) Amme Kwatia
(v) Adwo Boke
(vi) Pani.Yaa
(vii) Nana Amma
(viii) Nana Amma Bile

(ix) Adwoa Kepefo (present Queen)

1: The Kulamo word for knife is Brofea (who borrowed from the other?)
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What significant events happened in the reigns of these
kings/Queens?
(1) Sie Longo - He vas a great warrior and went to Mfanti war.

(ii) Kyame Brofea - See her feats in cutting off the head of

the Kolossa king and also observing the

strict norms of society.

GOVERNMENT «ND INSTITUTIONS

Qe

v

Ae

How ig your state governed?
The foilowing chiefs help in the édministration - K}ontihene,
Gyaéehehé, Nifahene, Kyidomh;ne, Benkumhéne,‘Aﬁkobeéhene and
the Adontenhene. o T
What roles do they play in the gov;rnmenf?
(1) Queen - She rallies round the women When.they are needed-
On the installation of é new king the Queen is to be

informed first; She takes acti&e part in the selection of a
new ruler.

(ii) Krontihene - He is the acting Head of state. In some
matters things pass through him to the king. .

(iii) Gyaschene - He is styled the "son" of the bking. He takes
charge of the sons and daughters of all the past and present
rulers. He rallies them round the Great Stool.

. Domestic issues involving the stool fall within his domain.



Q. What tcwns andvvillages fall within your administratioa?

Ae Mangoase, Buil, Kasra, Lokakyena, Battor, Famang, Dorboo;
Kebronu, Kanka, Sasi, Gbzo, Dompofie, Sangba, Makara, Wewa,
Banda~Boasi, Bofie, and Mengye.l
others are Seabie, Nyire, Kogyce, Domoli, and Broahane (part
of it serves Banda).

Qe Is Broahane part of the Nafana people?

fie They are Ntogore but Nafana people constitute part of the town.
Formerly the whole town served Banda.

Do What are the rules of succession in your state?

bie Considgration is given to one'sfbrbthérs or sisters' sons.
But preference usually goes to the brother whose mother is
the mést senior.

Q. What sbout one's own sons?

Lo They are not entitled to the stool.

Q. What are the main gods of your state?

ie (i) Sanya Kopo - War god

(ii) Kafonno
(iii) Taplapoo

(iv) Tiee

The Taplapoo:

It is a Lake god and protects us from wars and discases.
No one fetches water from it for any domestic use as its water

is not beiled

1l: This was formerly under Banda but now detached.
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Sacrifices should be made beforc the water is collected for
drinking purposes. The carétaker is the Makala chief;:;nd '
Maka .~ is 10 (teh)vmileé from Banda «henkro,.
Of 211 the gods which is the most powerful?

No answzt.

" How werec they acquired?

 Sanyr Kopo came'first: WeAhéarﬁ of it as giving protection
in time of war so we went for if,

From where?

Kabany:.-

Wwhere is this place?

Near Bole.

How did you acquire the others?

(ii) Kafomnno - We brought it from Kakala.
(1ii) Tiee - 4lso from Kakala. :

What are the emblems, the main stat§ sw;%ds and the symbols
of your state? - ” '

We have the Bongébonge which is thellocai name for apakan
(Palanguin) and the Poo (pou) wﬁich is the sword. These were
part of the stool property wglb?ouéht from Kakala.

In whose reign did you acquifé them?

Kra Longo.

hhat-areifhé oaths of your stzte?

Fiada. .

How did 4t -come to be adopted?
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It wés on one Friday at 7 a.m. that Nananom had their first
war hence Fiada (Friday) became our oath.

In whosc reign?

Kra Longo.

hat are the penalties attached to it?

In the past if one swore it that party would not eat again.
But now the swearer will only provide a sheep férﬁpurificatory
rites.

What are the main festivals of your state?

(i) Tanoo - yam festival

(ii) Sanyakopo

(iii) Tiee

(iv) Taplapoo

(v) Gyoobenne - For bofh tfaditional5and Musl im worshippers
(vi) Donnyi -+Muslims only. .

How are they celebrated?

(1) Tanoo - It is celebrated on Nkyidwoo Day.

411 sub-chiefs (who ride in palanquins) come to join the
king who rides in a palanquin to the river-side to perform
some customary rites.

How is it done?

A sheep is slaughtered and a dozen eggs offered to the river.
L cow is also offered to baptize the Great Stool. We do all
these on the Nkyidwoo Day. Two drums of drinks are offered to

the stool before the cow is slaughtered.
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“hat are your death and marriage rites and customs.

4 young man had to do brideservice to the would-be wife's
parents in the past. If the parents got satisfied they would
give their consent to the marriage. He was at liberty to take
any girl as a wife.

Did he perform the same rites 2 young man?
No.
Did the king choose wives from some households?
Yes.
Could you give us some cxamples?
Yes (i) From Yaw Dabla House - Gyase clan
(ii) From Beema House — Gyase clan

(1ii) From Opanyin Yaw Pe Yaw - Gyase clan.

Death of a Youth:-

It was a sad affair in the past. The youth mét and.bought,.
say, six kegs of gun.powdef. There was firing of musketrj. -
after buriél dfinks were sérved to the peoPIé. Local drumming
and dancing followed.

What was done to ascertain whether the dééd'lived a good life
on earth before burial?

If any death obchzred the fother of the deceased was informed

first. The dead was askeé whether he was destined to die in that

N i
menner or the ancestors ceme for him, If he was bad™ or good he

: This always refers to being g witch.
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would say it.

Dicd this involve the ritual of "ecarrying"?

Yes.

How was this done?

B5ight veople with four on each side carried the whole dead body.
If the deceased died abroad the sleeping cloth and mat or
bedding were brougﬁt home. In such a circumstances only four
people would do the carrying i.e. two on each side.

Death of the king:

This was reported two weeks after. The death was confined to
an imner circle. It took three weeks for the public to gef

a wind of it. it was the rosponsibility of the Okyeame and
sword bearers to go.round to tell the various wing:chiefs.

On whose éuthority was the public iﬁfor&ed of theiiing's death?
Krontihene and sdontenhenc.

What happened if someone else said it?

In the past he would be excouted.

What did the Elders bring along to mourn their king?

Drums, guns and powder.

How do the Flders swear to their dead king?

Now if you go tell the departed Ancestors. That the state you've
left. Is in the hands of Krontire and idonten

So they (ancestors) should help to find

4 ‘suitable successof for you

Who will administer the state well

If you go take this drink ard inform the Elders.
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So that we will be able to administer the state
Kose! Kose!! Kose!!! (Pcace! Peace!! Peace!!l!l)

Were there any human sacrifices?
Yes. In the past his Krn (soul servant) had to accompany
him, The .dontenhene, too, had to offer one human being at
the burinl. We stopped =11 these when the white man came.
4t present whet do you sacrifice instead?

Cow.
Have you ~ny drum music, songs, incantations etc. in which
your history is narrated?

We call the atumpan drums bepoo. We used them to transmit

messages in time of danger e.g. war, death or fire.

Praise song in Nafara:-

Finingi ¢o Fini me metrinfu a

Mendwama bongo fonga me

420 Nafanam, onwonou Nafans Nwonoun
fonouofaal

Kana fefre obiaa yiriyere

Mofa tencbi obiaa tencbi

Twi Translation

. ¢

Dwa a yeabo no ha scisci
Mpanyimf'oo nyinas ashyia
a#fei nz obrempon apue
Obiara nsors ngyina ho
Otumfoo rebal! Otumfoo rcball
oretena ase! oretena asc!

(Obiara nso ntena ase)
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English Version

4t this durbar grounds
.11 the Elders have met

The Mighty One is about to appear
411 must rise up

The Mighty One is coming, he's coming
He is sitting he's sitting

(411 can sit down now).

WARFLRE

Q. Did your state have any standiﬁg army?

Lie »11 men were mobilised to fight during wars.

Qe How did you fight?

e The sdontenhene went ahead of all of us. Benkum and Nifa

took the left and right wings respectively. . The king was
always at the rear. The Gyasehene, stool carfiérs, sons and
daughters of the king surrounded him. TheAdyase clan formed

the security guard.

O ¥hich of the chiefs took charge at home? °

Lie isbakomahene.

Qe “hat weapons did you use?

dis We at first used bows and arrows. Wwe came to use the gun

aftervards.

Qe From where did you obtain the gun?
e The Gyimini (Jimini) pecple manufactured some for us.
e where is Gyimini 1land?

iie Half is in Ghana and the other half is in the I. Coast.
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They made gunpowder al so.

“In whose reign did you obtain the gun?

Q.
He Sie Longoa
G Have you any isafo companies?
fis No.
ECONOMY
(2) fgriculture
Qe Have you always been farmers?
e Yes.
Qe What crops did you cultivate?
Ao Yam, cassava, maize, atokoo (guines corn) and gyuo (millet).
Q. Have you heard sbout salt?
dre Yes.
Q. Where did you get salt from?
he Krachi (Kfakye) .
()8 You have. also‘. heard c;f kola nuts?
Be Yes, we obtained s.ome froé Asante,
Q. "dre thefe any minerals inAthis area?
iie Yes. e mined gold in the past.
(b) Post Eumpeé.ﬁ Period
Qe Have. hyou héax_‘d of the slave trade?
Lo Yes. ‘fe 5ought some slaves and captured others in war.
() How were you treating these slaves?

We gave them food and clothing. If you failed to look after

him well he would bolt away.
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Qe Could a slave rise up in » farily to inherit a stool?

Lu No. Tt was only captives in war who could be considered in few
CaSEs.

RELIGIOUS

Qe Lere your ancestors Christians, Muslims or ancestral worshippers?

due Tracitional religionists.

e what is bosom (god)?

die We have "stone god" - "bo some" and "adunsini" god.

The "stone god" was not taken to war, it was the "boduaa"

(suman) that was carried along to war.

Q. Have you heard of Kasampere - god?

"HERE *

Q. where is it?

de No reply.

Qe Have you also heard of Dwomo - god?

Lo we don't have it here.

Qe Heve you got Fetish Priests or akomfoo?

ise There is a differencc between ikomfoo (Fetish Priesvaaﬁcers)

and Bosomfop (Fetish Pricst Diviners). The Dancers display
in public and use white clay e.g. the Tano god dancer. But.
the Bosomfoo prays and offers sacrifices (fowl) to the gods.
He does not dance in publie. .
Qe that roles do the ?riesfs play in.the state?
b The skomfoo divine to know whether the earth is polluted so that

we pacify it. igain a priest can fortell future drought or great
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winds about to occur. The necessary rites will then be performed

to avert national calamity.

Qe D¢ you think there will come a time when there will be no Fetish
Priests?
dhe Yes, I believe this. 1In the past there was no Christian Church

here but now the Christisn believers seem tc out-number the

traziitional worshippers.

LNCTENT RILICS AND ITEMS OF RECALILL

Qe Are there any ancient sites, relics, cemeteries etc. in

your state?
iie Yes (i)yTaplapoo
(ii) Kafonoo - No visits on Fridays
If one violates it he will go mad. To regain sanity he
has to make a thorough confeession.
Q. Has there been any litigation over land boundaries between your
state and any of the neighbouring states? | |
A. Yes, tbere has been one betWeen'ﬁs and Techiman éver who owns

the Obuasi lands.

Q. 7 .Who settled the dispute?
A. Avb.C. at Kintampo.
Q.. Have you a copy of the proceedings in your posséssion?
A. No. They got burnt when the town was in conflagration some
time ago.
Qe Have there been any internal disputes over succession and destool-

ment of the king?
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A No. e do not destool the king. He reigns for life.
But the lesser chiefs can be destooled.
Qo Could you tell me the relationship between your state and the
following:-
(1) Sampa - We are kith and kin who emigrated from Kekala.
(ii) Kofi - Nothing with them.
(iii) Mengye (Menji) - It was part of Banda in the past but now
independent.

(iv) Sums Ahenkro - Independent state

(v) Namasa - According to our tradition Namasa was the junior
=&aocd g

linguist to Barnda.
(vi) Hani (Begho) - We fought and conquered Begho. They were

then known as the Damusa people.

Q. Were the Namasa part of the Begho kingdom?
A Yes. . They were the Abamusa pe0pA1e.‘

Q. You mentioned Gyamefa, where are they now?
A Just>beyond Sampa. |

(vii) Nsoko ~ What I have been told is that the Asantes came to
invade Nsoko and carried a lot of them away. They. came
to inform Bandshene. The Bandshene gavé fh,em a caia—
bash full of gold to f)ay the ransom Asante was demanding.
Asante afterwards cc"zme to attack Banda on the pretext

of finding more gold. Nsoko helped Banda to fight Asante.
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Qe

A,

S ) P

The Asantechene asked Nsoko why they helped us and
Nsokohene replied '.'Nipa JE WO aye a da n'ase";l
indé.ca‘ting our generous assistance to them some time
past should be paid for.

Who wes the Nsoko king at that time?

Nang Jmpoforo, |

(viii) Badu (Xulamo) - What' I have been told is that we were

allies in many wars. They help-ed us ard we helped them.
We got to know each other through wars. As a result
cordial relations existed between uss There is joking
relationship between us. i

Could you tell us the conflict between Badu and Seikwa - &l

Kulamo?

No answer.

(ix) Techiman - We litigated over Obuasi lands.

(%) Wenchi - 1In one éf our wars we lost our stool which was
found by the Wenchi people. The Wenchihenc
built a hut and placed it inside. There was
"musuc" (calamity) over it and the Wenchihene
came to inform Bandshene. We went to pay money

to Wenchihene before we got the stool back.

e

This could be interpreted to mean '4 friend in need is a friend

indeed’'.
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(xi) Asantc:- Nothing

Did you not have any interaction with thc Asante kingdom?

When we came we did not know thems It was through the help

we geve to Nsoke that they got to know use The Asantes thought
we had plenty of gold and therefore attacked us to get it.

e climbed over this range of hills you see there.l

Their guns could not reach us. The Banda king Dabla's son

camc down to tell the Asantos that they could not get us where
we were. He was asked to go and bring dowvn his father. The
king came dwom and kola was "split" or broken open signifying

peace. This war was indecisive.

(xii) The Nkoranza affair:-

After some time Nkoranza Baffoe'52 hunter and Bandshene's

hunter met. They(kins) became friends. The friendship developed

and Nkoranzshene led Bandahene, Sie Longo, to Kumasi. Bandahene

was introduced to Baffoe's father - Asantchcne - at Kumasi.
The Bandahene carried along his bow and arrow. The Lsantehene

enquired to know whether it could kill.

1l: Bands town is built just below this range of hills.

2: Baffoe was the son of Osei Tutu,
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No sconer had the reply been given than he ordered for a
slavé to be tied to a tree to a tree to be experimented.
The Bandahene aimed and toock a shot killing his victime
instantly. The isantehene became suspicious of Baffoe's
aétivities for he accused him of having brought a dangerous
friend to him. The Asantehene said, "You Bandshene go and
leave Baffoe behind".

Noturally Bendahenc protested on the grounds that without
Baffoe he would not know his way back. The Asantehene then
gave in Prior to this Baffoe had then been ecarmarked for
execution because of the incident earlier on, Thus the Banda-

hene save the life of Baffoe. - "ibabio Kantamanto" - This was

thé title bestowed on Bandshene when he swore not to take g

step back home without Baffoe.

(xi) Mo - We inhabited the same territory with them. The son
of Mohene and that of Bandahens had a conflict which made
us separate. The local name Wé have for the Mo pecple is
is Gyamie (plurél) and Gyan (singular).
Qe 7 How do.you call the Kulamo? '
A. 411 those who speak Kulange (Badu and Seikwa) are known to us
as Gbulaugbula (plural) and Gbulau (singular)l.

(xii) Nsostre and Berekum - Nothing with them.

(xiii) Dormaa - There is joking relationship botween us.

1: Could this be the corrupted form of Kulau - the singular of Kulamo?
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DOCUMENTS

At Banda I hed some prepared documents from Mr. Dean Carol Jordan
of the Institute of Lirguistics, Tamale, who has been resident at
Banda for several years. He and his family now speck end write Nafara
thoroughly and have many cocllections to their credit. ¥%With his per-
mission and that of Prince J.M. Dwuruh, I producc the documents here
unedited and unebridged. The reader is to take pains for the narration

is difficult to follow with its long unwieldy sentences.

No. 31 ~ History of Banda

"The Bandas came from a place called Kakala in the Eastern part
of the French Territory and settled at a place called Tampi. The
first Bandahene who csme with 2ll the people was called Kra Longo.
He fought all the villages through which he traversed to Tampi.
He fought with him large followers including the people of Wurakyi,
Sampa and Jinijini. The first chief having served for the place for
settlement, spotted the Banda land on which he and his people settled.
He met oply a fgw people from Mc on the land and he killed some and sold
them. dﬁe of the elders df Bandahene came across Bori Kwadwo, an ancestor
of Yaw Mensah on a certain hill called Chonchon. That elder was Tokemau.
That Bori Kwadwe and his sister Yawa and people werc then in a hut just
on the base of the hill. Tokemau captured these tvwo inhabitants and
took thaem tc Bandshene Kra Longo. '1»v‘h¢n these people were asked, they

said to have come from Kuntis and had bsen there for just a week.
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Bandahene refused to give them to Tokemau to go and sell them. In
their request, the Bandahene permitted them to go back to stay oﬁ
their land where Tokemgu captured them. Bori Kwadwo, Yaw Mensah's
ancestor reported to Tokemau a month after their return that a fetish
~had descencec. from the sky into their hemlet. Bori Kwadwo and Tokemau
reported this fault to the Bandshene. Bandahene decided that Bori
(Bori) Kwadwo shculd take in-charge of the fetish for him. Bandahene
Nkramofool found a villege close to Bori Kwadwo's hamlet and nemed it
Bema meaning Nana's farm after the first Kramo who made a farm there.
Bori Kwadwo's hamlet was named Twimfroase. 411 these people
continued to serve the Bandahene until Asantehene Osei Kwadwo heard
of Bands and sent to invite him +to come and serve him. Bandahene refused
to render allegilance to asantechene contending that he was independent.
This amnoyed the sasantehene who sent an army to kill the Bandahene.
The latter had then allied with Nsawkawhene sent to ask him to
come to his help. Nsawkawhene went and helped the Bandahene against
the Ashanti army. The ishantis defeated the Bandas with their ally -
Nsawkaw. The Bandas after the defeat climbed a hill and set on the
summit of it. The Ashantis could not reach them. 4 prince of Banda
by name Kwasi 4bofu who was then in French territories_having heard
of the defeat. of his people by the ashantis who told him that if his

people would submit to serve them (4shantis) the war would end.

1: Moslems (pl.) and Kramo (sing.)
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The prince cerried this news to his people on the top of the hill.

They agreed to descend the hill and accepted the terms of the Ashéntis
provided that they would drink fetish with the prince that on their
descent the sshantis would not kill them. This was done and the Bandas
came down from the hill and sccepte? tc-own Ashantihene as their over-
lord. Th: Bendahiene took the usual customary oath of allegiance. Some
time afterwards thé Bandahene died and was succeeded by one Wolo-Dwo -
in the time of Nana Bensu Panyin who asked for the assistance of Bandas
in Ashanti war with the Denkyiras. Bandahene obeyed the invitation
and came with his army including Tampihene, Nsawkawhene and us.

On thelir arrival in Kumasi, they were quartered at different
places, Yaw Menszh's ancestor, Bori Kwadwo was given to Nsuman-Kwaa-
hene by the ashantihene upon an epplication by Nena Bandahene to
accommodate him.
after the war, we returned to Kumasi. Before this time, the Bandahene
or the Bandas rode on horse back. They didn't know how to use the
palanquin (apakan). The Asantehene gave to Bandahene an "apakan"
Bomaa drum,  Kentamanto and six (6) Golden swords. There is only one
of these swords left today. ifter giving these gifts to Bandahene the
Asantehene gave him permission to leave for Banda. DBandahene was
empowered by iAsantehenc to take possession of all the lands in Banda.

Sometime later, the isantchene, Nana Bonsu Panyin sent again to
inform the Bandahene tc come and assist him to fight the Jamans.

The Bandas went and assisted. after the war, the Bandas were accused

of displaying cowarcice during the war and so the ashantis fined us
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1,000 predwans. This scared the Bandas and we decamped to Bouna
in the French Territories. The Bounas in there also fought us away
from their land. We removed and settled at a place called DUMA.
The surviving ancestor of Yaw Mensah (Bema) was called Shamewow
went with us. The Bandahene at that time was called Dagbila. The
Ashantis having-heard of us sen£ to administer fetish to Bandahene
who conscrted to serve ashantihsne again. After téking the fetish,
the Bandas moved tc their land Banda.

No sooner after our return; than the iAshantihene was deported.
We became independent and consequently, the Jamans fought us and
defeated us of our land. We removed to Mo which was then serving
Nkoranza. Thérefore the land on which we settled belonged to Nkoran-
zehene. Durihg the Ashanti-Nkoranza war, the Ashantis supplied us

with gunpowder and asked for our assistance. This provoked the Nkoran-

zas and they fought against us. 4As the Bandas had no land again, to

settle thefeon, the Bandas removed to Offinsu Akomadan and settled
there. |

After a time, the Bandahene went to Bondouku and interviewed
the soﬁ of Bondouku fjeman {Agyeman)vby name Papl for the restoration
of our land to us and agreed upon payment of 60 (sixty) predwans by
the Bandahene plus two royals - male and famele.: The Bandas then
returhed tc Banda no 1qnger? after the white man came to Ashanti.
We iived peacefully on the land.

One day a Doctor, Taylor, went and asked the Bandahene to give

him a bearer to accompany him to Cboase land to inspect it for mining
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purposes. DBeandahene deputed .rakuini and Moses adjei (a prince of
Juabin who wns g clerk to Bandahene) toc go with the Dr. to Oboase

as requested. The Oboasehene at that time was cne ikwasi Gyinsiaw
who was succceded by Kofi Gyani. The Doctor having inspected the
land an? returned to Kintamps, sent twenty-five pounds (£25) to Banda-
hene by way of consideration money. The Bandahene gave three pounds
(£3) to Bandahemaa (Queen), two pounds (£2) to Akwasi Gyinsiaw, Oboa-
sehene, to cffer sacrifice cn the land for it tc become prosperous.
When Kofi Gyani died Kofi Girini succeeded him. Xofi Girini concerted
with Moses 4djel who had then been dismissed by Bandahene to go ard
live on Oboase land and collect all monies in r¢Spect to the land

and bring to him. His intention deprived Bandahene a share.

Moses Adjei founded a village called Jsempanaye on the disputed
land. Bandshene sent. to.question him as to wgat_he was doing on the
land. Moscs 4djel replied-that it was Oboasehene Kofi Girini who
placed him there. Kofi Girini ran to Techiman and asked Techimanhene
to fight for Oboase land for him, promising to share with him the
proceeds from the land.

The D.C., Mr. Wilkenson (Wilconson?) at Kintampo sent for Banda

hene aﬁd,told him that Techimanhene had complained to Capt. Pocle D.C.,

Sunyani; tEat Bandahene had disposed Ef his land. The Commissioners
of Wenchi snd Sunyani respectfully met at Oboasc and;after hearing the
evidence, of both Techiman and Banda, gave jﬁdéement for;Banda as the
then owner of Oboase land. s the then'chief Commissioner, Sir Fuller

hand demarcatced the boundaries between Nsawkaw and Banda, and Suma and

.
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Banda. The Bandahene knows that he has no boundary with any other

person in the disputed area.

KABRONO AND BANDA AND AHENKRO HISTORY

"When Nana Saki succeeded Kra Longo, there was a woman who came
through the Bande mountains to stay with Nana Saki and Nana took
her to Chame (Kyame) Boofie (Borofea) to fetch her water.
Nana Saki gave the woman attached to him to be taken away and
Peteli said they will (would) stay e him,

Peteli and his sister served Nana Saki for a long time and
Nana Saki told his men fhat when he died Peteli should succged him.
When he died he was succeeded by Peteli. He died within some few
days and was succeeded by Wulo Gyo (Dwo). This brought the name of

Kabrono to the pecple meaning - PFever place".

Bandas and Mohammedans

"ihen Krs Longo was coming to this land with his peoples, he
went and took some'Mohammedans to lead him and beggedl God for him,
They were the Kankan2 people. When Kra Longo and his people came to
this land they came =nd met the Saasi (Ligbi) people here. They said

to come frem Begn (Begho).

1l: To offer prayers on his bechalf

2: Is in the Republic of Guinea - West Africa.



When Bande pecple landed here, there was also a chief ruling
the Sampa people called Senyumo Kpoo (Sie Nyonogbo). The chief came
to Bandahene and told him to fight the Saasi people.

The fought srainst these pecple and conquered them and some of them

)’

ran away. 7The Kankan pecple had nowhere to go because Kra Longo

brought them down from Kakala".

Prepared by:  James Magellan
Banda Ahenkro
Typed By: D.L. Jordan

Institute of Linguistics

Tamale.

& Short History by‘Nana Bandahene in Bxplaining the Rceason why we are

allies with .shanti.
"There was a king called Sie, when he died, they divided his-.
wives among the town. The chief who came to him was Kra Longo.

When he came be was annoyed and told them that, so far as they have
divided the women to the town, they don't want him to succeed the
chief.

Because of the women, hc fought against and came t¢ this land. “hen
they reached here there was nobody on this land up to Manje, NSaWkaﬁ,
Seikwa and Tain. They stayed at Banda for a long time and the chief
of ishanti ceic to them and greeted. 4s it is now the Ashantis can't
treat us bad and we toc can't do the same to any Ashanti due tc some:l
agreement before teking » medicine in the c©ld wars according to their

traditions



ifter all this, the chief of Bondougu came. At that time they
were staying at imanfi a land near Dormaa ihenkro. The time he came
here, Kra Longo had died and was succeeded by Sie Longo. The chief
of Boniougu begged him a land to stay and he gave him a land and they
built a town called Bondougu and Kafa. That time all this lands were
belonging to the Nana Bandahene before Sabora and a certain white man
ceme.

after all these, there was another chief called Saki. One day
the chief of Nsawkaw Nana dmpofo came to Nana Saki and told him to
lend him moncy tc give to the .shantis because they wanted tc over
come him. He gsve him g basketful of money free. “hen the ishantis
heard that Nana Saki gave nim the nvney they came and fought against
the Bandas. In the war, hsawkaw Chluf came and helped us. We were
defeated and went to stay at Akomadan.- We pan away from that town.
After the war, Nana Saki diéd‘and hé was succeeded by Nana Wulo Gyo
(Gwo). ‘When Nana Wulc Gyo was a.éhief there was a war between the
Ashantis and Fantis, The Ashantis came to Nana "ulo Gyo to go and
help them. After the war, Banda people went and stayed at Bouna
because we were charged after the war that we were playing cowardices
And that fled ‘us there. There broke a war too between we and the PFeonas.
We ovér took their land. One day, there was a festival and Bandas were
all intoxicated and the Bcunas came and attacked us and drove us to
Awaso, and after the war, Nana Wuloc Gyo died ana he was succeeded by

Wulo Dabila. When Wulo Gyo1 was on the stool we forced to fight those
Bonas and even killed the chief before came to this present land Banda."

Prepared by Anane Janes Mzgellan (Sept. 197&)

1: This King's name is virtually zbsent on the list given me.
Another absentee is Nana Saki.
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